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<The sum of the Hindoo doctrine, then, ‘is this aap NEED a. 

odies, and partaking of the passions incident to residence in 
tter; is purified by austerities and numerous transmigrations, 
anda Jength re-obtains absorption into the divine nature, Reli- 
gious practice leads;to better destiny, and divine destiny draws 
e: or to abstraction ang religious austerities. $ 


. Š; 







Adi. is the Hindoo Aiaj let us examine how far it is prac- 
tised at present. “The-ceremonies most popular are—the daily 
abluiions, repeating the names of the gods, the daily worship of 
some idol, .and visiting holy places. The works of merit in 
greatest estimation are, entertaining bramhiins, building temples; 
cutting pools, erecting landing-placés to the Ganges; and ex- 
pensive offerings to deceased ancestors. : 

The strict bfamhiins are distinguished by.a scrupulous regard 
to. bathing, the daily worship of their guardian deity, and å proud 
contempt of the lower orders. The voishnitvits are more soci- 
able, and converse miuch among each o on their favourite 
eta and the:accidents connected religious Pilgrimagess» 

a e. iy 

peat ‘present,! says the bramhiim whose cointossillt of faith has == 
os given in the preceding pages,“ nine parts in ten of the whole 
Hindoo popiilation have abandoned all conscientious to the 
forms of their religion. They rise in the morning re- 
peating theyame of god, and=perform no religious ceremony 
whatever till the time of bathing at noon, when, for fear‘of being 
reproached by their neighbours, they go and bathe: mae 
through the ies, which occupy about fifteen mi-’ 
nutes; the rest either merely bathe, or hypocritically make a few _ 
of the | used. in worship, and then return home,- and eat. 
tute the whole-of their daily practice. 
ime parts, moreover, ‘are many who spend the fime of 
in conversation with others, or in gazing at the women ;_ o 
are to be found who ridicule those. who i Bit 
i ea p oie wie That 
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wns very oiy man Rise, and go- to your proper 
work.’ Three-fourths of the single tenth part attend to the daily 

duties of their religion in the following manner :—when they rise, 
they repeat the name of their guardian deity, make a reverential 
motion with the head and hands in remembuggce of their absent 
spiritual guide, then wash themselves in the house, and pursue . 
their business till noon. Should the wife or vhild have neglected 
to prepare the flowers, &c. for worship, the master of the family 
scolds his wife in some such words as these :—“ Why do I labour 
to maintain you? It is not because you can answer for me, or 
preserve me from punishment at death; but that you may assist 
me in these things, that I may repeat the name of God, and prè- 
pare for a future state.” If the son is to be reproved for such a 
` neglect, the father asks him,if*he is not ashamed to spend so 
much time in play, careless howymuch fatigue he undergoes to 
please himself, while he is unwilling to do the snhallest trifle to 
please the gods. He declares himself ashamed of such a family, 
and desires to see their faces no more: He then gathers the 
flowers himself, an to the river side, ‘takes soñe clay, 
examines -whether it e from every impurity; lays it downy 
taking a morsel with } i the water, immerses himself once, 
sand then ru y, repeating this prayer, “ O 
OR Pe re sins of all: take my sins’ 
upon thee, and: grant me deliverance.” He then invites to him 
the river goddesses Yiimoona, Godaviireé, Sitriiswiit2é, Niirmiida, 
Sindhoo, and Kavéréé, that he may, in Ginga, have the merit of 
bathing in them all at once, and'again immerses himself, after 
repepia AER Ahio aviary of thowmegyaapan ean Coy the 
meee (such a one) bathe in Gün- 
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garland round the head of Shivii: the very craw-fish in thee are 
. happy, while a king at a distance from thee is miserable.” _ _ He 
then«sits down, and repeats certain prayers to the torie 
removal of his sins, among which is. the celebrated gayiitree, 
Letus meditate on che adorable light of the divine Ruler, (Savitr® :) 
may it guide our intellects.” ¿He next pours out drink- -offerings to 
Viimii, to Briumha, Vishnoo, Roodrit, the eight progenitors of 
mankind, to all the gods, and all living things in the three 
worlds, to certain sages, and at length to his forefathers, praying 
that they may hereby be satisfied. - Now he forms, with the clay 
he had prepared, an image of the lingii, and worships it; which 
act-includes praise to one of the gods, prayers for preservation, 
meditation on the form of the idol, hymns on the virtues of some 
deity, and repetitions of the names.of the gods. He then returns” 
home; and repeats, if he has leisure, certain portions of one of 
the shastriis. -Before he begins to eat, he offers up his food to 
his guardian deity, saying, ““ Toffer this food to such a god; and 
after sitting, with his eyes closed, as long as would þe requisite 


to mik a cow, hie takes the food it.: In the evening, 
gust before sun-set, if he have a te ing to him, he 
presents some fruits, &c. to the j parts of the cere- 


monies:of the forenoon, and the namevof some deity at consi- 
erable length. When he retires.to rest, -he repeats the word 
Pidmi-nabhi, a name of Vishnoo. - Perhaps one person in ten 
thousand carries these ceremonies a little farther than this.’ 
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sons, making their journey to some holy place—here passes a 
person, carryirig’a basket on his head, containing rice, sweet- 
meats, fruits, flowers, &c. an ‘offering to his guardian deity— 
here comes a man with a chaplet of red flowers round his ‘head, 
and the head of a goat in his hand, having left the blood and 
carcase before the image of Kaléé—there sits a group of Hin- 
doos, listening to three or four persons rehearsing and chanting 
poetical versions of the pooranis—here sits a man in the front 
of his house reading one of the poorantis*, moving his body like 
the trunk of a tree in a high wind—and (early in the morning) 
here comes a group of jaded wretches, who have spent the night 
in boisterously singing filthy songs, and dancing in an indecent 
manner, before the image of Doorga—add to this, the villagers, 
“men and women, coming dripping from the banks of the Ganges 
—and the reader has a tolerable view of the Hindoo idolatry; as 

it stalks, every day, along the streets and roads, ant asit may be 
recognized by any careless observer. 


* 
. 


‘The reader will a all these religious ceremonies 
not a particle is found or amend the heart; no family 
bible, “ profitable ‘for doctrine, for reproof, for instruction in 


righteousness, that men may be thoroughly furnished. unto all 
good y FSS domestic worship’; no pious assembly where 


learnt his lesson. The merit consists in having repeated the name of a 
god so great a number of times. 


- Reading a ook, or having it read ata person ’s house, even though the 
person himself should not understand it, is a most meritorious action. 
The love of learning for its own sake is unknowwin Bengal: a Hindoo, 
if he applies to learning, always does it to obtain roopees—or heaven. 
When he opens one of the shastris, or even an account-book, he makes a 
-bow to the book. A shopkeeper, when he is abont to balance his books, 
uncertain how the balance will fall, makes a vow to some god, that if hy 
his favour he should not find himself in debt, he will omy to pe some 
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the village preacher “attempts each art, reproves each dull delay, 
allures to brighter worlds, and leads the way.’ . No standard of 
morals to repress the vicious ; no moral-education in which the 
principles of virtue and religion may be implanted in the youth- 
ful mind: Here every thing that assumes the appearance of 
_ religion, ends (if you eould-forget its impurity) in an unmeaning 
ceremony, and leaves the heart cold as death to every moral 
principle. Hence the great bulk of the people have abandoned 
every form and vestige of. religious ceremony. The bramhiin 
who communicated this information; attributed this general dis- 
regard of their religion to the kiilee-yoogii ; and consoled himself 
with the idea, that this deplorable state of things was an exact 
fulfilment of certain prophecies in the pooraniis. 
: ee] 

Some. persons may plead, The doctrine of a state of future 
rewards and punishments has always been supposed to have a 
strong influence on public morals: the Hindoos not only have 
this doctrine in their writings, but are taught to consider every 
disease and misfortune of life as an undoubted symptom of 
smofal disease, and the terrific appeafances of its close-pur- 
suing punishiaent—can this fail to produce a dread: of vice, and 
a desire to merit the favour of the Deity? I will still further 
assist the objector, and inform him, that the Hindoo writings 
declare, that’ till»every immoral taint is removed, every sin 
-atoned for, and the mind has obtained perfect abstraction from 
material objects, it is impossible to be re-united. to the Great 
Spirit; and that, to obtain this perfection, the sinner must linger 

in many hells, and transmigrate through almost:every form of 
matter. Great as these terrors are, there is nothing more palpa- 
ble than that, with most of the Hindoos, they do not weigh the 

- weight of a feather, compared with the loss of a roopee. The 
reason is obvious: every Hindoo considers all his actions as the 

» effect of his destiny ; he laments perhaps his miserable fate, but 
ee ae like the malefactor 
na condemned cell. To this may be adtled, what must have 
itself on the observation of every thoughtful observer, 

© tht in theabence ctchanslioiompactariety ats aiii terrors, 
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especially those which are invisible and future, not even bodily 
sufferings, are’ sufficient to make men virtuous.—Painful expe- 
rience proves, that even in a Christian country, if the religious . 
principle does not exist, the excellency and the rewards of virtue, 
and the dishonour and misery attending vice, may be held up to 
men for ever, without making a single convert. . E te 

But let us now advert to the pernicious errors inculcated in 
the Hindoo writings, and to the vig and miseries engendered 
by the popular superstition :— x 


* The Bhiigiviit-Gééta contains the following most extraordi- 
nary description of God :—* Siinjiiyi.. The mighty compound 
and divine being Huree, having, O raja, thus spoken, made 
evident ‘unto Urjoonit his supreme and heavenly form; of many 
a mouth and eye; many a heavenly ornament ;’ many an-up- 
raised weapon; adorned with celestial robes and chaplets; 
anointed with heavenly essence; covered with every marvellous 
thing; the eternal God, whose countenance is turned on every 
side! The glory and imazing splendour of this mighty’ being 

‘may be likened to the sun rising at once into the heavens, with 
a thousand times more than usual brightness. The son of 
Pandoo then beheld within the-body of the god of gods, stand- 
ing together, the whole universe divided into its vast variety. 
He was overwhelmed with wonder, and every hair was raised 
an end. He bowed down his head before the god, and thus 
addressed him With joined hands :—Urjoonit. 1 behold, O god! 
within thy breast, the déviis assembled, and every specific tribe 

~of beings. I see Brimha, that deity sitting,on his lotus-throne ; 
all the rishees and heavenly ooriigiis : I see thyself, on all sides, 
of infinite shape, formed with abundant arms, and bellies, and 
thonitha; aS eyes; but I can neither discover thy beginning, thy 

middle, nor again thy end. Ojuniversal lord, form of the 

universe! I see thee with a crown, and armed. a te 
chitkrii, a mass of glory, darting refulgent beams around, I 

acelin star iuing pes all sides with li 
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valour “infinite; the sun and moon’ thy eyes; thy mouth # 
flaming fire ; and the whole world shining with reflected glory ! 
The space between the heavens and the earth is possessed by 
thée alone, and every point around; the three regions of the 
universe, O mighty spirit! behold the wonders of thy awful 
“countenance with troubled minds. Of the celestial bands, some 
T see fly to thee for* refuge; whilst some, afraid, with joined 
hands sing forth thy praise. The mihtirshees, holy bands, hail 
thee, and glorify thy name with adorating praises. The roodriis, 
the ailityiis, the vitsoos, and all those beings’ the world esteemeth 
good ; iishwinii, and koomarii, the miiroots and the ooshmiipas, 
the gitndhiirviis and yiikshis, with the holy tribes of tisooris ; 
all stand gazing on thee, and all alike amazed! The worlds, 
alike with me, are terrified to behold thy wondrous form gigan- 
tic; with many mouths and eyes; with many arms, and legs, 
and breasts; with many bellies, and with rows of dreadful teeth ! 
Thus as I see thee, touching the heavens, and shining with such 
glory; of such various hues; with widely-opened mouths, and 
bright expañded eyes; I am disturbed within me; my resolution 
faileth me, O Vishnoo! and I find no rest! Having beholden 
thy dreadful teeth, and gazed’ on thy countenance, emblem of 
time's last fire, L know not which way I turn! I find'no peace! 
Have mercy then, O god. of gods! thou mansion of the universe! 
The sons of Dhritirashtrii, now, with all those rulers of the 
land, Bhééshmii, Dronii, the son of Sddtii, and even the fronts 
of our army, to be precipitating themselves hastily into thy 
mouths, discovering such frightful rows of teeth! whilst some 
appear to stick between thy teeth with their bodies sorely man- 
gled*’—It should be observed, that this frightful description of 
the Hindoo Supreme Being does not relate to the ferocious 
Kaléé, drinking the blood of the giants; but it is the playful 
Krishnii who thus shews his dreadful teeth, with the a 
bodies of the family of Dhritiirashtrii sticking between them. © 
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—‘ What is God? To know whether he exists or not, page upon 
page has, been written; and this question has been agitated in 
every period of Hindoo history, wherever two or three. piindits 
happened to meet, with a solicitude, but, at the same time, with 
an uncertainty, which carries us at once to the apostolic declara- 
tion, ‘ The world by wisdom knew npt Gqd.’ Some piindits call 
him the invisible and ever-blessed ;. others.conceive of him as 
possessing form: others have the idea that he exists like. anin- 
conceivably small atom ; sometimes,he is male; at other times | 
female ; sometimes. both male and female, producing a. world 
by conjugal union ; sometimes the elements assume his place, 
and at other times he is a deified hero, Thus in 330,000,000 
of forms, or names, this nation, in the emphatical language of 
St.Paul, has been, from age;tg age, ‘ feeling after’ the Supreme 
Being, like men groping ‘ in the region and, shadow of death,’ 
and, after so many centuries, the question is as much wndeter- 
mined as ever—What is God? 


One day, in conversation with the Siingskritit head-piindit of 
the College of Fort William, on the subject of God, this man, 
who is truly learned in his own shastriis, gđve the author, from 
one of their books, the following parable :—In a certaim;country 
there existed a village of blind men, who had heard of..an 
amazing animal called the elephant, of the shape. of which, 
however, they. could procure no. idea. Qne day an elephant 
passed through the place: the villagers crowded to. the spot 
where the animal was standing; and one of them seized his 
trunk, another his ear, another his tail, another one of his legs. 
After thus endeavouring to gratify their curiosity, they returned 
into the village, and sitting down together, began to. communi- 
cate their ideas on the ‘shape of the elephant to the villagers: 
the man who had seized his trink said, he thought this animal ” 
must be like thie body re rea 
his ear was of opinion, that he-was like the: winnowing, fa 





present, who, though ts perplexed in attempting to, recon- 
cile these jarring notions, at length said—‘ You have'all been to 
examine this animal, and what you report, therefore, cannot be 
false: I suppose, then, that the part resembling the. plantain 
tree must be his trunk; what you thought similar to a fan must 
“be his ear; the part like p snake must be the tail; and that 
» like a pillar must be his leg.’ In this way the old man, uniting 
all, their. conjectures, made out something of the form of the 
elephant.—Respecting God,’ added the piindit, ‘ we are all blind ; 
none of us have seen him; those who wrote the shastriis, like 
the old blind man, have collected all the reasonings and conjec- 
tures of mankind together, and have endeavoured to form some 
idea of the nature of the divine Being®.’ Jt is an irresistible argu- 
ment in favour of the majesty, simplicity, and truth of the Holy 
Scriptures, that nothing of this uncertainty has been left on the 
mind of the most illiterate Christian. However mysterious the 
subject, we never hear sucha question started in Christian coun- 
tries—What is God ? . maa 
PEA 4 
_ The doctrine of a plurality of gods, with thelr coma in- 
sr maiad criminal aniours, quarrels, and stratagems to counteract 
each other, has produced the most fatal effects on the minds of 
men. Can we expect a people to be better than their gods? 
Briimha was inflamed with evil desires towards his own daugh- 
ter’. —Vishnoo, when incarnate. as Bamiinii, deceived- king 
Bülee, -and deprived him of his kingdom’—Shivir's wife was 
constantly jealous on.account of his amours, and charged him 
with associating with the women of a low cast.at_ Cooch-Behar, 
of Shivii and Mohinéé, a female form of Vishnoo, is 
y indelicate —Vrihůspůtee, the spiritual guide of the 
gods, committed a a rape on his. eldest, henther's wife!.—Indrit 
off ely ft Ae pet of i spiritual guide k.— 
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a swelled leg, which to this day the worms are constantly dë? 
vouring™.Ugnee was inflamed with evil desires towards six 
virgins, the daughters of as many sages; but was overawed by 
the presence of his wife".—Biliramii was a great drunkard °— 
Vayoo was cursed by Dūkthù, for making his daughters craoked 
when they refused his embraces. He ‘is ‘aiso charged with’ a 
scandalous connection with a female monkey ?—When Vitroonit 
was walking in his own heaven, he was so smitten’ with the 
charms of Oorviishéé, a courtezan,,that, after a long» contest, 
she was scarcely able to extricate herself from him %—Krishnit’s 
thefts, wars, and adulteries are so numerous, that his whole 
history seems to be one uninterrupted series of crimes’—In the” 
images of Kaléé, she is represented as tréading on the breast of 
her husband*.—Liikshméé and Siiriiswittéé; the wives of Vish- 
noo, were continually quarrellingt—It is worthy of enquiry, 
how the'world is governed by these gods more wicked than men} 
_ that we may be able to judge how far they can be the objects of 
faith, hope, and affection. Let us open the Hindoo sacred 
writings: here we see the Creator and the Preserver perpetually 
counteracting each other. Sometimes the Preserver is destroy- 
ing, and at other times the Destroyer is preserving. ‘On a cer- 
tain occasion", Shivit grarited to the great enemy of the gods, 
Raviinii, a blessing which set all their heavens in an uproar, and 
drove the 330,000,000 of gods into a state of desperation. 
Brůmha created Koombhii-kiirni, a monster larger than the 
whole island of Liinka; but was obliged to doom him->to an 
almost perpetual sleep, to prevent his producing’ an universal 
famine. This god is often represented as bestowing a blessing, 
to remove the effects of which Vishnoo is obliged to become in- 
carnate : nay, these effects have not in some cases been removed 
till all the gods havg been dispossessed of theif thrones, and 
obliged to go a begging; till all human affairs have been thrown 
aoai; ‘and all the elements distaga pasan inanan 
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the Greator, the Preserver, and the Reproducer. “When some 
giant, blessed by Brúmha, has destroyed the creation, Vishnoo 
and Shivii,have been applied to; but. they have confessed ‘that 
they could do nothing for the totiering universe, 


_. Reverence for the gods, especially among the poor, as might 

he expected, does not exceed their merits ; yet it is ashocking 

fact, that language like the following should be used, respecting 

c -what the Hindoos suppose to be the Providence which goyerns 

the world ;—when it thunders awfully, respectable Hindoos say, 

‘Oh! the gods are giving us a bad day;’ the lower orders say, 

< The rascally gods are dying. During a heavy rain, a woman 

of respectable cast frequently says, ‘ Let the gods perish! my 

clothes are all wet. A man of low cast says, ‘These rascally 
gods are sending more rain.’ 

-In witnessing such a state of gross ignorance, on a subject of 

infinite moment to men, how forcibly do we feel the truth and 

the wisdom of the declaration of the Divine Author of the 

gone religion, ‘ This is life eterhal, to know thee the only 

true God! A correct knowledge of the Divine perfections, in 

the mind of a sincere Christian, is a treasure which transcends 

àn value all the riches of the earth: for instance, how much does 

_»the doctrine of the Divine Unity tend to fix the hope and joy of 

the»Christian! but the poor Hindoo knows not, amongst so 

y many gods, upon whom to call, or in whom to trust. In the 

«Spirituality of the Divine Nature, united to omniscience and 

be omnipresence, the Christian finds a large field for the purest and 

Most sublime contemplations ; but the degraded idolater, walk- 

` -ing round his pantheon, sees beings that fill him-only with 

Bans zor terror: he retires from the image of Kaléé over- 

with horror, and from those of Radha-Krishnit with 

confusion. and contempt—or else inflamed with concupiscence. 

ee ae ee ee 

ms of e who neglect their best interests, is the scripture 

n of the Divine Purity and Justice ; “but the wretched 


' has the examples of the most corrupt beings, even in his 
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oa to lead him to perdition. How necessary to the happiness: 
of a good man, are just ideas of the wisdom, and equity, and 
beneficence, of providential dispensations :—the reader has seen 
how impossible it is for a Hindoo to derive the smallest consola- 
tion in adversity from the doctrine of the shastriis respecting the 
government of the world. How consoling te a person, sensible 
of many failings, is the doctrine of the Divine Mercy :—but these 
heathens have nothing held out to encourage the hopes of the 
penitent; nothing short of perfect abstraction, andthe extinc- . ” 
tion of every desire, qualify for deliverance from matter—The 
sincere Christian, with his knowledge of God, < casteth all his 
care on his Father, who is in heaven;’ and the language of his 
mind, invigorated by the living waters flowing from the foun- 
tain of eternal truth, is,“ Thou shalt guide me with thy counsel;” 
* Though I walk through the valley and even the shadow of 
death, I will fear no evil, for thou art with me’ thy rod pi 
thy staff they comfort me.’ 

The Hindoo writings farther teach, that it is the Great- spirit 
which is diffused through every form of animated matter; that- 
actions*of every kind are his ; -that he is thé charioteer, and the 
body the chariot *; that it is the highest attainment of human 
wisdom to realize the fact, that the human soul and Brúmhů are 
one and the same. By this doctrine all accountability is de= 
stroyed, and liability to punishment rendered preposterous, How 
often has the author heard it urged by the most sensible Hin». ~ 
doos, that the moving cause of every action, however flagitious, 
is God; that man is an instrument upon which God plays what 
tune he pleases. Another modification of this doctrine is that,of 
fate, or unchangeable destiny, embraced, without a dissentient 
voice, by all the HindgoS. Thus the Deity on his throne is in- 
sulted as the author of all crimes, and. men are ob 
rush forward in’the swiftest conan isuri- 


The sacred writings of the Hindoos encourage the ering k 
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to despise the great body of the people, and teach them, that the 
_very sight and touch of a shoddrii renders them unclean. To be 
contented in ignorance is the duty of a shdddrii, as well as to 
drink with reverence and hope the water in which the bramhiin 
_vhas dipped his foot. -The services too and the hopes held forth 
4 by this religion, are almost exclusively confined to the bramhiins. 
i The shdddrii is supposed to be born to evil destiny ; and the anly 
a hope he can indulge is; that ‘after a long succession of transmi- 
f grations he may probably be born a bramhiin. 


» The subjugation of the passions, so-much insisted upon in the 
Hindoo shastriis, applies to all virtuous as well as vicious desires. 
Dhe'person who is divested of all desire, even that of obtaining 
` God, is described as having arrived at the summit of perfection. 
pare loves of parents; of children, &e:is an imperfection, accord- 


bee the Hindoo code: hence says Krishnii, © Wisdom, is ex- 
from attachment and affection for children, wife, and 


. are 
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a3 shastriis also teach, that sin may be nie by the 
“alightest ceremony ; “and thus, instead of reforming, they. pro- 

mise impunity in transgression. See different stories in vol, i. 
pp: 82, 272, 277." : 

pË ae : 

The ŭt'hürvű védii contains meaty prayers: for the destruction 

fy ? 

peace time a learned native was assisting the Rey. Mr. Carey in the 

of the New Testament into the Singskritii, when such passages 

were tr , ‘Henceforth know I no man after the flesh ;’ 

‘dead, and our ‘life is hid, &c. ‘I am crucified to the world,’ 

i for Christ? ‘ We are made a spectacle, &c. he exclaimed, 

voiragééism: Paul was a true Piirim-hiingsté.’ Yet the 

upon which Paul trampled upon the world, and devoted 









priiis ts mere dtsiciam its origin is cither selfishness, 
erne but the principle of the apostle, ponca m 
; died on a cross for his enemies—as he himself says, ‘The love of 
€ an itresistible torrent, bears us away,’ ‘ If we are beside 
Eina „ourselves, it'is for your sakes.” MERGE Gina 
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of enemies ; and gives a list of offerings proper to be presented 
to Bhigiiviitéé, that she may be induced to assist in the gratifi- 
cation of revengeful passions: among the rest, the worshipper 
is to make a paste image of a man, cut off its head, and offer 
this head to the goddess, with a burnt-sacrifice, &c. Is it not: 
reasonable to suppose, that human saerifices preceded the cutting 
off the head of this man of paste; and thatsone man was saeri- 
ficed and offered. to the gods to induce them to destroy another?» 
» 4 

In the Institutes of Miinoo a man is allowed to commit adul- 
tery, if the female consent ; to steal, for the sake of performing 
a religious ceremony; and to perjure himself, from benevolent 
motives: they also allow of lying, to preserve the life ofa 
bramhiin, to appease an angry wife, or to»please a mistress”. 
What is still worse, in this code a bramhiin,‘in case of want, is 


permitted to steal, not from the rich merely, bu i ES 
slave! It is a common sentiment among. this people, that j 
secular transactions lying is absolutely necessary; and perjury aa 


so common, that it is impossible to rely upon the testimony € 
Hindoo witnesses, The natives ridicule the idea of 
ing justice by oral testimony. # 





| ited 


I have given in vol. ii. p. 172, a few examples of persons ` 
raised to heaven by their own works, to shew that these works © 
have nothing to do with real morality. But how shall we de- 
scribe the unutierable abominations connected with the A, 
j r3 i ‘ me i ag ‘| 

ay ifa man, by the impulse of lust, tell lies to a wae or if his 
life would otherwise be lost, or all the goods of his house spoiled, 
it is for the benefit of a bramhün, in such affairs falsehood is 
Halhed's Code sof How can we wonder that the 
should be so addic fo. falsehood, when even in the rig-v 
proached with prefonnd reverence by so many Christian i we fi 
monstrous exaggerations like the following ?— Bhiiritii, distributed in 

a hundred and seven thousand millions of black elephants _ 







te alone aka AA Ee gold.’ “A sacred fire was lighted for 
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superstition? The author has witnessed scenes which cam be 
clothed in no language, and has heard of other abominations 
practised in the midst of religious rites, and in the presence of 
the gods, which, if they could be described, would fill the whole 
€hristian world with disgust and horror. Let impenetrable 
darkness cover them till < the judgment of the great day.’ 
-Z Men are sufficienthy corrupt, by nature, without any outward 
excitements to evil in the public festivals; nor have civil nor 
f spiritual terrors, the frowns of God and governors united, been 
found sufficient to keep within restraint the overflowings of 
_ iniquity :—but what must be the moral state of that cquntry, 
_ where the sacred festivals, and the very forms of religion, lead 
men to every species of vice! These festivals and public exhi- 
bitions excite universal attention, and absorb, for weeks toge- 
er, almost the whole of the public conversation: and such 
is the enthusiasm with which they are hailed, that the whole 


eo seems to be thrown into a ferment: health, property, 
i ng enen, every thing is sacrificed to them, In this 
i) “are the people prepared to receive impressions from 
iheir national institutions, If these institutions were favourable 
to virtue, the effects would be most happy; but as, in addi- 
tion to their fascination, they are exceedingly calculated to 
- corrupt. the mind, the most dreadful consequences. follow, and 
vice, like a mighty torrent, flows through the plains of Bengal, 
with the force of the flood-tide of the Ganges, carrying along . 
with it. young and old, the learned and the ignorant, rich 
sanh, poor, all casts and descriptions of ee ees an awful 
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ih prevails at their festivals, and abounds in their popular 

works, with the enervating nature of the climate; have made 

H ‘most effeminaté and corrupt people on earth. ee 
‘in the course of this work, exhibited so many proofs of this fact; 
Lely nana natin 
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among'the Hindoos ; the intercourse of the sexes approaches very 
near to that ofthe irrational animals. ‘The husband almost inva- 
riably lives in criminal intercourse during the pupilage of his in- 
fant wife; and she, if she becomes a widow, cannot marry, and 
in Consequence, being destitute of a protector and of every moral 
area becomes a willing prey to the cape 

Add to all this, the almost incredible number of human victims ča 
which annually fall in this Aceldama. I have ventüred on ah — 
eStinmate of the number of Hindoos who annually perish, the Vic- 
tims of the bramhinical religion; (vol. ii. p. 127,) and have sup- 
posed, that they cannot amount to less „than 10,500 ! Every | 
additional information I obtain, and the opinions of the best in- í 
formed persons with whom I am acquainted, confirm me in the 
opinion, that this estimate is too low, that the havock is far 
greater, however difficult it may be to bring the mind to eon- 
template a scene of horror which outdoes all that has ever been 
perpetrated in the name of religion by all the savage nations put 
together. These cruelties, together with the contempt which'the 
Hindoos feel for the body as a mere temporary shell, cast off at 5 
pleasure, and the disorganizing effects of the cast, render them 
exceedingly unfecling and cruel: of which their want of every 
national provision for the destitute ; their leaving ane to 
perish before their own doors, unpitied and even unnoticed; the — 
inhuman manner in which they burn the bodies of their deceased 
relations, and their savage triumph when spectators of a widow 
burnings’ in the flames of the funeral pile, are awful examples.” * 

iat 

But to know the Hindoo idolatry, as 17 1s, a person mast 
wade through the filth of the thirty-six pooraniis and fe 
pular books—he and hear the modern 
and songe=be'm the bramhiin’ through his nadie 
orgies, before the ‘image emma other goddesses ; or he 
revels, the jatras, and listen 
5 tae | are e baroca 4 








i a fet is bands in the sacred Stream of the Ganges; _ 
‘look at the bramhiin, hurrying the’ trembling half- 
i eteeni ‘round the funeral pile; and throwing: her, like a log” 
5 chee soit bythsBiehte-of thiédead body of her adak ayie 
and then" holding her down with bamboo levers till the fire-has 
prived her of the power of rising and running away —After he 
Paviddschowes the bramhiin through all these horrors, he will only 
"ave approached the threshold of this temple of Moloch, andhe 
begin to be convinced, that to know the Hindoo idolatry, 
18,-a man must become a Hindoo—rather, he must become 
mhin fora poor shoodrii, by the very circumstances of his 
” y ris restrained from many abominations which bram- 
ki Aidin ‘alone are privileged to commit. And when he has done 
"this, let him meditate on this system in its effects on the mindyof ` 
cted or dying Hindoo, as described in vol. ii. pp. 163, 164, 
6; on reading which description he will perceive, that in ` 
fhe Hindoo utters the pierna 
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i The conduct of its apologists, except in the recollection, that the 
sceptical part of mankind have always been partial to heathenism. 
Voltaire, Gibbon, Hume, &c. have been often charged with a 
strong partiality for the Grecian and Roman idolatries ; and many 
Europeans in India are suspected of having made large strides 
towards heathenism. Even Sir Wm. Jones, whose recommen- 
dation of the Holy Scriptures (fougd in his’Bible after his death) 
has been so often and so deservedly quoted, it is said, to please 
his ptindit, was accustomed to study the shastriis with the image 
of a Hindoo god placed on his table :—his fine metrical translations 
of idolatrous hymns are known to every lover of versed, In the 
same spirit, we observe, that figures and allusions to the ancient 
idolatries are retained in almost all modern poetical compositions, 
and even in some Christian writings. 

However wonderful this partiality of professed Christians to 
heathenism may be, it is not more extraordinary than the ex- 
travagant, lengths into which some learned men have gone in 
their expectations from the antiquity of the Hindoo writings, 
Mr. Halhed seems to prefer Hindooism to Ghristianity purely on 
account of its boasted antiquity", Dr. Stiles, president of Yale 


a fI could not help feeling a degree of regret, in reading lately the 
Memoirs of the admirable and estimable Sir William Jones. Some of his 
researches in Asia have no doubt incidentally served the cause of religion ; 
but didhe think the last possible directservice had been rendered to Chris- 
tianity, that his accomplished mind was left at leisure for hymns to the 
Hindoo gods? Was not this a violation even of the neutrality, and an of- 
fence, not only against the gospel, but against theism itself? I know what 
may be said about personification, license of poetry, and so on: but should 
not a worshipper of God hold himself under a solemn obligation to abjure 
all tolerance of even poe 7 figures that can seriously seem, in any way 
whatever, to recognize pagan divinities, or abominations, as the pro- 
phets of Jehovah would have called them ? What would Elijah have said 
to such an employment of talents? It would have availed little to have 
told him, that these divinities were only personifications (with their ap- 
propriate representative idols) of objects in nature, of elements, or of 
abstractions. He would have sternly replied—And was not Baal, whose 
prophets I destroyed, the same ? See Foster’s incomparable Essays. 


e Is Mr. Halhed an example of the amazing credulity of unbelievers in 
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College, in North America, formed such an enthusiastic expectã- 
tion from the amazing antiquity of the Hindoo writings, that he 
actually wrote to Sir William Jones, to request him to search 
among the Hindoos for the Adamic books. Had. not this gentle- 
man been a zealous Christian, it is likely his extravagant expec- 
tations might have ledshim o ask Sir William to translate and 
send him a book two or three millions of years old, written in 
` some kiilpi amidst the endless succession of worlds, 


For some time, a very unjust and unhappy impression appeared 
to have been made on the public mind, by the encomiums passed 
on the Hindoo writings. In the first place, they were thus ele- 
vated in their antiquity beyond the Christian scriptures, the writ- 
ings of Moses having been called the productions of yesterday, 
eompared with those of the bramhiins. The contents of these 
books also were treated with the greatest reverence ; the primitive 
religion of the Hindoos, it was said, revealed the most sublime 
doctrines, and-inculcated a pure morality. We were, taught’ ta, 
make the greatest distinction between the ancient and modern re- 
ligion of the Hindoos ; for the apologists for Hindooism did not 


approve of its being judged of by present appearances. Some 
persons endeavoured to persuade us, tliat the Hindoos were not 


every case wherein the Holy Bible is not concerned? When he wrote his 
* Code of Gentoo Laws,’ he hesitated to believe the Bible, because it was 
“outdone in chronology by the histories of the Chinese and Hindoos. With 
sacred reverence he exclaims, at the close of his account of the four yoo- 
gis, ‘ To such antiquity the Mosaic creation is but as yesterday ; and to 
such ages the life of Methuselah is no more than a span!’ He says, in 
another page, ‘ The conscientious scruples of Brydone will always be of 
some weight in the scale of philosophy.’ If the age or reign of Briimha, 
viz. 55,987,200,000,000 years, excited such sacred awe in the mind of this 
gentleman, what would have been his sensatidiig, and how strong his faith 
in the < holy writ’ of the Hindoos, if he had Dappened to read in the 
Ramayŭnü the account of Ramii’s army; which, this ‘ holy writ’ says, 
amounted to 1,000,000,000,000,000,000,000 soldiers, or rather monkies ? 
_ Again, two thousand times the four yoogiis, or 8,640,000,000 years, is the 
age of the sage Markiindékii! What, in the name of Mr. Halhed, is the 
life of Methuselah to this -—This unbeliever in Moses became at last, it is 
‘said, a firm believer in Richard Brothers ? i 
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idolaters, because they maintained the unity of God; though 
they worshipped the works of their own hands as God, and 
though the number of their gods was 330,000,000. It is very 
probable, that the unity of God has been a sentiment amongst 
the philosophers of every age; and that they wished it to be un- 
derstood, that they worshipped the One Ged, whether they bowed 
before the image of Moloch, Jupiter, or Kaléé; yet mankind 
have generally concluded, that he who worships an image is ‘an 
idolater; and I suppose they will continue to think so, unless, in 
this age of reason, common sense should be turned out of doors. 


Now, however, the world has had some opportunity of decida 
ing upon the claims of the Hindoo writings, both as it respects 
their antiquity, and the value of their contents. Mr. Colebrooke’s 
essay on the védiis, and his other importaht translations; the 
Bhiigiivitt-Gééta, translated by Mr. Wilkins; the translation of 
the Ramayinii, several volumes of which have been printed ; 
some valuable papers in the Asiatic Researches; with other 
translations by different Siingskritii scholars; have thrown a 
great body of light on this subject :—and this light is daily in- 
creasing. 


Many an object appears beautiful when seen at a distance, and 
through a mist; but when the fog has dispersed, and the person 
has approached it, he smiles at the deception. Such is the exact 
ease with these books, and this system of idolatry, Because the 
public, for want of being more familiar with the subject, could 
not ascertain the point of time when the Hindoo shastriis were 
written, they therefore at once believed the assertions of the 
bramhiins and their friends, that their antiquity was unfa- 
thomahle. H P 

i / 
. The Revererid Mr. Maurice has attempted to describe the 
Hindoo ceremonies, which he never saw, in the most captivating 
terms, and has painted these ‘ abominable idolatries’ in the 
most florid colours. It might have been expected, (idolatry 


being in itself an act po degrading to mom, ad ao deheparaatle. 
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to God,) that a Christian divine would have been shocked while 
writing in this manner. If Mr. Maurice think there is some- 
thing in Hindooism to excite the most sublime ideas, let him 

_ come and join in the dance before the idol ;—or assist the bram- 
hiins in crying Hiiree bul! Hitree bul’! while the fire is seizing 
the limbs of the young.and unfortunate Hindoo widow ;—or let 
him attend at the sacrificing of animals before the images of 
Kaléé and Doorga;—or come and join in the dance, stark 
nakéd, in the public street, in open day, before the image of 
Doorga, in the presence of thousands of spectators, young and 
old, male and female. He will find, that the sight will never 
make these holy bramhiins, these mild and innocent Hindoos, 
blush for a moment.—Seriously, should sights like these raise 
the ardour of enthusiasm, or chill the blood of a Christian 
minister? Say, ye who blush for human nature sunk in shame. 
As a clergyman, Mr. Maurice should have known, that antiquity 
sanctifies nothing :—‘ The sinner, being an hundred years old, 
shall be accursed.’ 

“What will a sober Christian say to the two following para- 
graphs, inserted in the fifth volume of the Indian Antiquities £? 
«Mr. Forbes, of Stanmore-hill, in his elegant museum of Indian 
rarities, numbers two of the bells that have been used in devo- 
tion by the bramhiins. They are great curiosities, and one of 
them in particular appears to be of very high antiquity, in form 
very much resembling the cup of the lotos; and the tune of it is 
uncommonly soft and melodious. I could not avoid being 


T t Sounds of triumph, which the bramhiins use when the fire of the 
funeral pile begins to burn, and when they are choking a dying person 
with the water of the Ganges. These igre Aed mean, * cath upon 
Hüree, or repeat the name of Hiiree, viz. Kri&inii. In their popular 

use, they are like the English phrase, huzza! { huzza ! 4 
s While the author cannot but withhold his assent from Mr. Manrice’s 
tion of the Hindoo triad, and the whole of his attempt to illustrate 
pe doctrines from the ancient systems of idolatry, he embraces 
this opportunity of expressing his = of the great merit of this 

| singular and masterly work, -> > 
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deeply affected with the sound of an instrament which had been. 
actually employed to kindle the flame of that superstition, which 
I have attempted so extensively to unfold. My transported 
thoughts travelled back to the remote period, when the bramhiin 
religion blazed forth in all its splendour in the caverns of Ele- 
phanta: I was, for a moment, entrapced, and caught the ardour 
of enthusiasm. A tribe of venerable priests, arrayed in flowing 
stoles, and decorated with high titdfas, seemed assembled around 
me} the mystic song of initiation vibrated in my ear; I breathed 
an air fragrant with the richest perfumes, and contemplated the 
Deity in the fire that symbolized him.’ In another place:—*‘ She 
[the Hindoo religion] wears the similitude of a beautiful and 
radiant Cuerus from Heaven, bearing on his persuasive lips 
the accents of pardon and peage, and on his silken wings bene- 
faction and blessing.’ è 
' 

The sacred scriptures, of which this writer professes to be a 
teacher, in every part, mark idolatry as THE ABOMINABLE THING 
wuHicH Gop HATETH. Mr. Maurice calls it, ‘ a beautiful and 
radiant cherub from heaven.’ How this Christian minister will 
reconcile his idea of idolatry with those of* his Great Master 
in the great day of final account, I must leave; but I recom- 
mend to him, and to all Europeans who think there is not much 
harm in Hindooism, the perusal of the following passages from 
the word of the True and LIVING Gop :— 


‘If thy brother, the son of thy mother, or thy son, or thy 
daughter, or the wife of thy bosom, or thy friend, which is as 
thine own soul, entice thee secretly, saying, Let us go and serve 
other gods, which thou hast not known, thou, nor thy fathers ; 
(namely, of the godg of the people which are round about you, 
nigh unto thee, or/far off from thee, from the one end of the 
earth even unto the other end of the earth;) thou shalt not con- 
sent unto him, nor hearken unto him; neither shall thine eye 
pity him, neither shalt thou spare, neither shalt thou conceal 
him: but thou shalt surely kill him; thine hand shall be first _ 
upon him to put him to death, and afterwards the hand of all 


> 
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-i people. “and thou shalt stone him with stones, that he die $ 
because he hath sought to thrust thee away from the Lord thy 


God, which brought thee out of the land of Egypt, from the 


house of bondage. And all Israel shall hear and fear, and shall 
do no more any such wickedness as this is among you. Deut. 
xiii. 6, 7, 8, 9, 10, 11—I quote this remarkable passage, not 
because I think the Christian dispensation allows of punishing 
idolaters with death, but to shew how marked is the, divine 
abhorrence of this sin. 


«And I will destroy your high places, and cut down your 
images, and cast your carcases upon the carcases of your idols, 
and my soul shall abhor you.’ Leviticus xxvi. 30,—‘ Cursed be 
the man that maketh any graven image, any graven or molten 
image, an abomination unto the Lord, the work of the hands of 
the craftsmen,‘ and putteth it in a secret place. And all the 
people shall answer and say; Amen.’ Deut. xxvii. 15.—‘ Thus 
saith the Lord of Hosts, the God of Israel, Ye have seen all the 
evil that I have brought upon Jerusalem, and upon all the cities 
of Judah; and, behold, this day they are a desolation, and no 
man dwelleth therein. Because of their wickedness which they. 
have committed to provoke me to anger, in that they went to 
burn incense, and to serve other gods, whom they knew not, 
neither they, ye, nor your fathers. Howbeit, I sent unto you 
all mY servants ‘the prophets, rising early and sending them, 
saying, O Do NOT THIS ABOMINABLE THING THAT I HATE. But 
they hearkened not, nor inclined their ear to,turn from their 
wickedness, to burn no incense unto other gods. Wherefore my 
fury and mine anger was poured forth, and was kindled in the 
cities of Judah, and in the streets of Jerusalem; and they are 
wasted and desolate, as at this day.’ Jeremigh xliv. 2, 3, 4, 5, 6. 
—‘ And what agreement hath the temple oNGod with idols ? 2 
Cor. vi. 16.— For the time past of our life may suffice us to 
have wrought the will of the Gentiles, when we walked in lasci» 


~ viousness, lusts, excess of wine, revellings, banquetings, and 


_. abominable idolatries.’ 1 Peter iv. 3—* But the fearful, and un» 
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mongers, and sorcerers, and idolaters, and all liars, shat ie 
their part in the lake which burneth with fire and brimstone : 
which is the second death.’ Rev. xxi. 3. k 


Let every conscientious Christian fairly weigh these portions 
of the divine word, and then say, whether there be not, accord- 
ing to the spirit of these passages, a great degree jof criminality 
attached to the person who in any way countenances idolatry: 
I am hot ashamed to confess, that I fear more for the continu- 
ance of the British power in India, from the encouragement 
which Englishmen have given to the idolatry of the Hindoos, 
than from any other quarter whatever. *The Governor of the 
world said to the Israelites, in particular reference to idolatry, 
‘If ye walk-contrary to me, I will walk contrary to yous 
Moses, in the name of Jehovah, thus threatens the Jews, if they — 
countenance idolatry: —‘ I call heaven and earth to witness 
against you this day, that ye shall soon utterly perish from off 
the land whereunto ye go over Jordan to possess it: ye shall not 
prolong your days upon it, but shall utterly be destroyed.’ It 
cannot be doubted, that in every case in which either a person, 
or a nation, begins to think favourably of idolatry, it is a mark, 
of departure in heart and practice from the living God: it was 
always so considered among the Jews. There is scarcely any 
thing in Hindooism, when truly known, in which a learned man 
can delight, or of which a benevolent man can approve ; and I am 
fully persuaded, that there will soon be but one opinion on the 
subject, and that this opinion will be, that the Hindoo system is 
less ancient than the Egyptian, and that it is the most PUERILE, 
IMPURE, AND BLOODY OF ANY SYSTEM OF IDOLATRY THAT WAS 
EVER ESTABLISHED ON EARTH. i à 

To this description of the Hindoo Mythology, the author has 
added accounts of the principal Hindoo Seceders, including the 
sects founded by Booddhii, Rishiitbhii-dévi, Nanikii, and Choi-~ 
wayi : oo 
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mendicants, who, animated by excessive enthusiasm, have ate 
tempted to carry certain points of the Hindoo system farther 


‘than the regular Hindoos,. particularly those which respect 


severe mortifications. Nanŭkŭ and Choitůnyŭ were less rigid, 
and do not seem to have pressed the importance of religious 
austerities. Booddhir and .Rishůbhŭ-dévů evidently adhered to 
the systems of those Hindog philosophers who were atheists®. 


Both these systems are comprised in two or three doctrines : 
—the world is eternal, and possesses in itself the energy which 
gives rise to what we call creation, preservation, and resuscita- 
tion ; religion (Dhiirthi) regulates all states, and is in fact what 
Christians call providence, connected with absolute predestina- 
stion; the persém who acquires the greatest portion of dhirmit 
becomes a personification of religion, procures happiness for 
himself, and deserves the worship of others. Amongst all excel- 
lent qualities, compassion is the cardinal virtue, especially as 
manifested in a rigid care not to hurt or destroy sentient beings. 


Without abating, an atom of our abhorrence and contempt of 
„& scheme of religion which excludes a God, it is a singular 
feature of this system of atheism, that it has placed’ the sceptre 
of universal government in an imagined being under the name 
of Religion; or, to speak more correctly, in the hands of two 
beings, Religion and Irreligion, who have the power of reward- 
ing and punishing the virtuous and the vicious. In short, these 
heresiarchs have not promulgated a system of atheism, without 
making some provision for the interests of morality in their 
way; and if the idea of punishment alone would make men 
virtuous, a Bouddhi and a Joinii might attain a place in the 
niche of fame not much below thousands-who believe in a First 
Cause. 3 
_ * The Shrēë-bhagüvůtű mentions Booddhü as the son of Unjünü, of 
~ Kēëkütü; and that Charvvaki, a celebrated atheist, embraced and pub- 


lished the real opinions of Booddhit. See AEE A chap. i. 
“sect. 8. 
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$r As men medi under a certain destiny, and as every setion | 
produces its destined fruit, little is left to human exertion, and 
in consequence religious ceremonies have little place in these 
systems. The only object of worship is a deceased or living © 
perfect ascetic: the former has temples‘erected to his memory, 
which contain his image, and before whith a few ceremonies‘are 
performed similar to those before, the Hindoo! idols} and the i 
living mendicant is worshipped by the aa bts eno diad 
happens to rest from his peregrinations. i 

: 
These men have almost entirely excluded from their system a 

social life; and at present those Joinii%who find the rules of 
their guides too strict, are obliged to solicit the forms of mar- 
riage at the hands of some Hindoo priest. Inthe translation of 
the Témee Jatů, a Bouddhii work, (see vol. ii, p. 221,) the 
reader will perceive, that a monarch and all his subjects aban- 
doned a civil life at the call of the monarch’s son, an ascetic, 
and sought in a forest that abstraction from secular concerns 
which they considered as an essential Serr for re-union to 
the divine essence. 


$ 
t 5 RS 
The ceremonies of these two sects are all comprised in the | 

worshipping of their saints, rehearsing their praises, listening to 
their’ sayings or written works, and a rigid care to avoid the 
destruction of animal life, even in its most diminutive forms. 
The Booddhiis and Joiniis have not excluded, it is true, every 
thing pleasant from their religion, for a number of féstivals are 
-celebrated among them monthly or annually ; but there is reason 
“to suppose, that’ these are no parts of the original system, but 
the additions of mendicants less rigid in -= an gea. t mime -= — 
austere in their ae oa 
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* Hindoo monarch, it may be conjectured, that they are the oldest 

sects, and are the scattered remnants of those perse- 

‘daa under the name of atheists, after the destruction of the 
eee dynasty, or, as they were then called, Bouddhiis. 


aniikii, the Shikh’ leadér, does not appear oo have had any 
ar ection with the atheists ; he disapproved of the excessive 
‘polytheism of the Hindoos, and wished to draw them to the — 
worship of the one God, whom; however, he called by the names 
usually adopted by the Hindoos: Briimhi, Piriim-éshwiri, 
Unadee, Nirakarii, &c. He did not publicly reprobate those 
parts of the Hindoo @ystei to which he was most averse, but 
‘contented himself with observing, that while heeft them indif- 
‘ferent, the practice of them would not be accofipanied with the 
benefits held out by the Hindoo writers. He formed, from the 
bramhinical system, a new one, having little polytheism in it, 
but borrowing all its principal doctrines from the Hindoo writ- 
ings; and he and his successors incorporated the whole in two 
volumes. The principal.tenets of this seceder are :—There is 
one invisible God, who is to be worshipped or honoured in holy 
men; his name is to be repeated; the spiritual guide is to be 
reverenced ; all evil avoided: if images be adopted, they should 
be those of eminent ascetics. Future happiness, consisting in 
union to the divine nature, is. secured to those Shikhs who ob- 
serve the rules laid down by their sacred books. 


Choitiinyii, the last of the seceders, departed still less from - 
regular Hindooism: his principal opposition was aimed at the 
Tising sect of the shaktiis, or those who worship the female’ 
deities with bloody sacrifices : he testified his abhorrence of the 
. destruction of animal life in sacrifices, and professed to be ‘a 

-rigid Voishniivii, adopting Krishni, or Hifree, as his favourite 
f ae He did ‘not proscribe the other'gods, but setup Vichnoo Ý 








“in himself; ‘nor did he explode any tenet of 
ide that relating to bloody sacrifices. A devout 

shnii ; a strict union among, all_his followers ; 
1s ‘mendicants ; ‘visiting “holy: places; re- 
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=peating the name of Hiree, and entertaining mendicant Voish- 
niiviis, compose the prime articles in the creed of this sect. "i 


Such are the systems established by these Hindoo heresiarchs, 
each of which, though different in many ‘essential points, is dib- 
tinguished by one remarkable feature, reverence for me 
saints, especially those who seem to have carried absttactid 
mind, seclusion from the world, and religious aysterities to the 
Greatest lengths. Among the athéistical sects, these mendicants 
are regarded as personifications of religion; and among the two 
last, as partial incarnations, or gene _— the state of 
re-union to the Great Spirit. 


Respecting priority of ‘the atheistical or the bramhinical 
systems, the author has not been able entirely to, satisfy his own 
mind. Some persons conjecture, that they see a coincidence 
betwixt the doctrines of the védiis, and of the atheistical sects, 
respecting the origin of things, and the worship of the elements. 
It may be safely added, that to these systems succeeded the 
pouranic mythology, and after that the wership of the female 
deities with bloody sacrifices. The whole of these systems, 
however, when more generally known, will, no doubt, exceed- 
ingly endear the ‘ Worn of Trurn’ to every sincere Christian, 
and more and more prove, how deep and important a stake he 
has in the ‘ glorious gospel of the BLEssED Gop.’ 
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; BOOK. I. 
OBJECTS OF WORSHIP. 
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CHAP. L 


OF GOD. 


IT isa painful reflection to every benevolent mind, that 
not a single Hindoo temple, dedicated to the Oxe Gop, is 
to be found in all Hindoost’han; nor is any act of worship, 
in any form, addressed by this people to God. The doc- 
trines respecting the Divine Nature are considered as mere 
philosophical speculations, totally unconnected with reli- 
gious services. 


It is true, indeed, that the Hindoos believe in the unity 
of God. ‘One Briimhi, without a second,’ is a phrase very 
commonly used by them when ‘conversing on subjects 
which relate to the nature of God. They believe also that 
God: is almighty, allwise, omnipresent, omniscient, &c. 
and "they frequently speak of him as embracing in his 

* government the happiness of the good, and the subjection 
or punishment of the bad: yet they have no idea of God’s 
performing any act, either of creation or providence, exs 


cept through the gods; and thus are- “the - 
beneficial effects which might have arisen out their 
VOL. I. B 2g » 
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notiens.of the divine perfections.; for in the whole of the 
reigning superstition the gods alone are seen; and these 
gods bear no more resemblance to the one true God, than 
darkness to light, than vice to virtue. 


Perceiving, therefore, that the speculations of the Hin- 
doo philosophers on the divine nature have no place what- 
ever in the religion of the, country, I have placed *these 
dogmas in the preceding volume. 





CHAP. II. 
OF THE GODS. 


THE deities i in the Hindoo pantheon amount to330,000,000. 
Yet all these gods and goddesses may be resolved into the 
three principal ones, Vishnoo, Shivi, and Brimha; the ¢le- 
ments; and the three females, Doorga, Likshméé, and St- 
riigwiitéé: The following pages will contain accounts of 
all those at present worshipped by the Hindoos, particularly 
in the provinces of India under the English government. 


ee 
SECT. 1—Vishnoo. 
‘Puts god is represented in the form of a black man, 
with four arms; in one of which he. holds a cliff’ in 
‘anothier a shell, in the third'a chitkri, anid "it the fourth a 


water-lily. “He rides ‘on “Giroorti, “an Guat “Halkhird: 
‘and half-man, and wears yellow garments. 


+ Aa inde binirata of deltructibn Ike k Whee, 
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The Hindoo shastris give accounts of ten appearances 
or’incarnations of Vishnoo, in the character of the Pres 
server; nine of which are said to be past. 


The first is called the Miitsyi, incgrnation. Briimht», 
the one God, when he resolves to’ recreate’ the universe 
after a periodical destruction, first gives birth to Briimha, 
Vishiioo, and Shivii, to preside over the work of creation, 
preservation, and destruction. After a periodical dissolution 
of the universe, the four védiis remained in the waters. In 
order to enter upon the work of é¢reation, it was necessary 
to obtain these books, for the instruction of Brimha. Vish- 
noo was therefore appointéd to bring up the védis from 
the deep; who, taking the form of a fish, {some say one 
kind and some another,) descended into the waters, and 
brought up these sacred books, 


In the Kiichyiipt incarnation Vishnoo assumed the 
form of a tortoise, and took the newly Created earth upon 
his back, to render it stable. The Hindoos believe that to 
this hour the earth is supported on the back of this tore 
toise, 


The Viiraht incarnation happened at one of the pe- 
riodical destructions of the world, when the earth sunk into 
the waters. Vishnoo, the preserver, appearing in the 
form of a boar (viirahii), descended into the waters, and 
with his tusks drew up the earth. _What contemptible 
ideas on such a subject’! The earth, with all its mountains, 
&e., bee. made’ fast on. the back of a turtle, or drawn up 


fram. the deep by the tusks of a hog 


h The reader will please to keep in mind that Brümbitupesns the one. 
God, and that Brigmha means tlye idol of thet napp, 
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"Fe fourth incarnation is called. Núrú-singhús.* Among 
other dëscendants of Daksht, (the first man that Brimha 
¢réated,) was Ktishyipt, a moonee, and his four wives, 
Ditee, Üditee, Vinita, and Kitidroo. From Ditee, sprang 
fhe giants; from Uditee, the gods; from Vinita, Giroort ; 
and from Kiidroo, the hydras. -The giants possessed 
amazing strength, and amongst them two arose of terrific 
powers, named Hirtinyakshig and Hiriinyii-kiishipoo,” both 
of whom performed religious austerities many thousand 
years to obtain immortality. Brimha at length gave them 
a blessing apparently equivalent to that which they desired. 
He promised, that no common being should destroy them; 
that they should not die either in the day or in the night, in 
earth or in heaven, by fire, by water, or by the sword. After 
this these giants conqucred all the kingdoms of the earth, 
and even dethroned Indri, the king of heaven, - Indri, 
collecting all the gods, went to Briimha, and intreated him 
to’ provide some way of deliverance, as the universe which 
he had created was destroyed. Briimha ‘asked the gods, 
how he could destroy those who had obtained his: blessing ? 
and advised them to go to Vishnoo. ‘They obeyed, and in- 
formed this god of the miseries brought upon the universe 
by these giants whom Briimha had blessed. Narayint 
promised to destroy them, which he did in the follow- 
ing manner: Hirúnyŭ-küshipoo's son Prilhedii was con- 
atantly absent from home performing religious. austerities, 
at which his father became angry, and, tying a stone, to his 
Bolly) shrew him into the water; but-Vishnoo descended, 
andliberated him, His father next threw him under the 
fect,of an elephant; but the elephant took him up, and put 
him GA its back. He:then built a house of.sealiag wax, 
put his son inte it, and set iton fire; the wawamelted, and 


From nit, a man; and singhi, a lion 
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fell upon Prilhedis, but he received ne injury. -The father 
next gave him poison, but without-effect. At length, weas 
ried of trying to kill him, he said, ‘ Where does your pre- 
server Vishnoo dwell?’ < He is every where,’ says Prithadii, 
‘Is he then in this pillar?’ Yes,’ said the son. ‘Then,’ said 
Hirtinyt-kishipoo, ‘I will kil him,’ and gave the pillar a 
blow with his stick—when Vishnoo, in the form of half- 
lion, half-man, burst from the ggllar; laid hold of Hirinyii- 
kushipoo by the thighs with his teeth, and tore him up the 
middle. This was in the evening, so that it was neither 
in the day nor ia the night; it was done under the drop- 
pings of the thatch, about which the Hindoos have a 
proverb, that this place is out of the earth; he was not 
killed by a man, but by a being half-man, half-lion: so 
that the promise of Brimha to him was not broken. Vish- 
noo next destroyed Hirtinyakshii. After the death of his 
father, Prilhadii began to worship Vishnoo under the form 
which he had assumed, and with tears enquired into the 
future fate of his father. Vishnoo assurtd him, that as he 
had died by his hands, he would surely ascend to heaven. 
Vishnoo was so pleased with the praises which Prijlhadi 
bestowed on him, that he began f@ dance, hanging the 
entrails of Hiriinyti*kiishipoo aie 3 neck. By Vishnoo’s. 
dancing the earth began to move out of its place, so that 
Brimha and all the gods were frightened, but durst not go 
near him, = However, at the entreaties of Prilhadi, Vishnoo 
gave over dancing; the earth became-‘fixed,.and Vishnoo 
gave: Prithadé this promise, that by his hands none of his 
race should die. 


_-Dhe:ffth is the Vamiiali incarnation. Prilhadli's grand- 
son Biles followed the steps of his great-grandfather, and 
committed every -kind of violence. In contempt of the 
gods, he made-offerings.in his own name. He ‘performed 
the iishwimédhti sacrifice one hundred times, by which he 
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was stntitled to become the king of the gods ;- but as the 
time ofthe then reigning Indri was not expired, the latter 
applied for relief to Vishnoo, who promised to destroy this 
giunt : to atcomplish which he caused himself to be born of 
Dditee, the wife of Kishyiipi, the moonee. Being exceed- 
ingly small in his person, he obtained the name of Vamiint, 
i, e.the dwarf. At a-certain period king Bilee was making 
‘a great sacrifice, and Vamignt’s parents, being very"poor, 
sent him to ask a gift of the king. «lt is customary, at a 
festival, to present gifts to bramhtins. Vamliini was so 
small, that in his journey to the place of sacrifice, when 
he got to the side of a hole made by a cow’s foot, and 
which was filled with water, he thought it was a river, and 
entreated another bramhiin to help him over it. On his 
arrival, he went to ask a gift of Búlee. The king was so 
pleased with him, on account of his diminutive form, that 
he premised to give him whatever he should ask. He peti- 
tioned only for as much land as he could measure by three 
steps. Biilee pressed him to ask for more; intimating that 
sach a quantity was nothing; but Vaminti persisted, and 
the king ordered his priest to read the usual formulas in 
making such a present. The priest warned the king, 
deelaring he would repent of making tMs gift; for the little 
brambiin was no other than Vishnoo himself, who would 
deprive him of all he had. The king, however; was deter- 
inéd to fulfil his promise, and the grant was made. Vam- 
ünü then placed one foot on Indrii's heaven, and the other 
oğ the earth; when, Ip! a third leg suddendy projected 
from his belly, and he asked fora place upon which he migtet 
rest this third foot.- Búlee, having nothing deft, and being 
upable to fulfil his promise, was full of anxiety. His wife, 
having heard what was going forward, came to the spot, 
and, aceing the king's perplexity, advised; him to give his 
head for Vainiint to set his foot upon. “He did so; but 
Vamitnt then asked for what is called diikshin, a small 
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present which. accompanies a gift, and without which the 
gift itself produces no fruit to the giver. Bilee knew not 
what to do for dikshini; his all was gone. His wife 
advised him to give his life to Vamint as dikshini. He 
did this also; but the latter told him, that as he had pro- 
mised Priilhadii not to destroy any of his race, he would not 
take his life. He therefore gave him his choice either 
of asvending to heaven, takipg with him five ignorant 
persons; or of descending to patili, the world of the hy- 
dras, with five wise men“. Búlee chose the latter, but said 
that as he had done much mischief on earth, he was afraid 
of going to patiilii, lest he should there be punished for his 
crimes. Vaminii told him-not to fear, as he would, in the 
form of Vishnoo, become his protector. At the close, this 
god, having restored every thing on earth to a state of 
order and prosperity, returned to heaven. 


The sixth is the Pirtishoo-ramit incarnation. Ptriishoo 
is the name of an instrument of war. The occasion of this 
appearance of Vishnoo is thus related :—The kshitriytis, 
from the king to the lowest person of this cast, were be- 
come very corrupt. Every one did as he pleased, the king 
was without authority, all order was destroyed, and the earth 
was in the greatest confusion. In these circumstanges 
the godtless Prit’hivéé* went to Vishnoo, and prayed for 
relief. Her petition was heard, and one part of Vishnoo 
was incarnate as the son otsi e, a descendant of 
Bhaigoo, the sage. After twenty2ope, diffesengidefeats the 
hebijiziyiis were exterminated by Pirlishoo-ramii; but after 
6 lapee of yeass they again became numerous: Urjoonl, a 





a hue ae among the “Hindoos, that there is no pleasure in the 
cotipany of the ignorant in any place or circumstances; and that a bad 
place; in the comphny of the wise, is better than a goed one in that of the 
ignorant, 

* The eirth personified. 
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kshieiytidgng with a thousand arms, overcame the greatest 
monarchs, and made dreadful havock ‘in the world : he-beat 
Ravini, and tied him to the heels of a horse; but Briimha 
delivered him, and reconciled them again. One evening 
in the rainy season, Urjoonii,- being in the forest, took 
refuge in the hut of Jimidignee, the learned ascetie. He 
had with him 900,000 people; yet Jimidignee entertained 
them all. Urjoonii, astonished, enquired of his peoplé how 
the sage, living in the forest, was able to entertain so many 
people? They could not tell; they saw nothing except a 
cow which Briimha had given him ; but it was by her means 
perhaps that he was able to entertain so-many guests:. its 
name was Kamii-dhénoo'. In fact, when Urjoont was 
to be entertained at the sage’s house, this cow in a mi- 
raculous manner gave him all kinds of food, clothes, -&c. 
The king on his departure asked for the cow; but the sage 
tefused it to him, though he offered for it his whole king- 
dom.- At length, Urjoonti made war on Jtimitdiignee ; aud 
though the cow gaVe an army to her master, he was unable 
to cope with Urjoonti, who destroyed both him and his 
army. After the victory, however, Urjooni could not find 
the cow, but went home disappointed. Piriishoo-rami, 
hearing of the defeat and death of his father Jumidignee, 
went to complain to Shiva, on the mountain Koilast ; but 
could not get access to him till he had knocked ca the 
gods Gúnéshů and Kartikii, Shivii’s door-keepers. Shih 
gave Plirishoo-ramii the instrument piriishoo, and pro- 
mised. him the victory. On his return Piriishoo-ram’ 
his’ ‘mother, who was about to throw herself iyo | 
pile of her husband. After attending upon this ceremony, 
Rýrýshoo-ramŭ went to the residence of. Urjoont, ‘and 
killed him s. 
Seley Bisse 
Akak da, the cow which, yields-every thing desired. 

s This story is told variously. in the poerants: xecodding to tre 


THE HINDOO MYTHOLOGY. 9 


‘These six incarnatigns are said to have taken place in the 
sútyŭ yoogh", There are no images respecting them nade 
for worship. 


The seventh incarnation is that of Rami: to destroy the 
giant Raviinii; for the history of which See the Translation 
of. the Table of Contents of the Ramaytini, toward the close 
of this volume.—The eight incérnation is that of Biltiramt, 
to destroy Priliimbi and other giants. This latter incar- 
nation is said to have taken place in the dwapiirt-yoogti.— 
The ninth is the Booddhi: incarnation, in which Vishnoo 
appeared as Booddhi, to destroy the power of the giants. 
In order to effect this, Booddhii produced among mankind 
by his preaching, &c. a disposition to universal scepticism ; 
that having no longer any faith in the gods, the giants might 
cease to apply to them for those powers by which they had 
become such dreadful scourges to mankind. In this appear- 
ance the object of Vishnoo, the preserver, was accomplished 
by art, without the necessity of war; though the dreadful 
alternative to which he was driven to accomplish his object, 
that of plunging mankind jnto a state of universal scepti- 
cism, affords another proof how wretchedly the world would 
be governed if every thing depended on the wisdom of 
man.—The tenth incarnation is still expected, under the 
name of the Kilkee Uvittari. See translation from the 
Kilkee poorant, in the second volume, 


¢"Bhe appearance of Vishnoo, when he took the name of 
hn to destroy. the giant Kangshi, is called the descent 


Ramaylind, Viishis'tht was the qwner of this cow, and Vishwlanitrh the 
person who fonght'with the moonee to obtain it. 


à These ravages of tyranny, and bloody contests, form a sed apecimen 
of the happiness of the Hindoo itty yoogt, cold we believe that there 
ever bad. heen mok a period, 
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of Vimos ‘himself, and not an ingarnation of this: god. 
Thike are, however, beside the preceding ten. incarnations, 
and this of Krishni, many others mentioned in'the'poora» 
niés,‘all having their source in Vishnoo.—The Shréé-bhagti- 
wt contains accounts of the following : Soo-yiignit breated 
certain gods, and rémoved.distress from the three worlds j= 
Kpiit‘ taught his mother the knowledge of Brimhi,. by 
which she obtained absorption ;Dittatréyi delivered all 
his disciples, by means of the ceremony called yogi, from 
future birth, and obtained for them absorption ;~—Koormara 
devlared the events that had happened in a former age; 
that is, previous to the dissolution of things which preeeded 
his incarnation ;—Ntirt-Naraytini was such a perfect ascetic 
that the courtezans, sent by the gods to allure him from his 
religious austerities, were unsuccessful; Vishnoo himself 
cteated a female on purpose to divert him from his devotions, 
bit her attempts were equally abortive ;—Prit’hoo opened 
the bowels of the earth, and brought forth its treasures ;— 
Rishiivii was an incomparable yogé@, who was worshipped 
by the piiriim-htingsiis and other ascetics ;—Hiytigréévit 
deso great a saint, that the words of the védii were uttered 
‘every time he breathed ;—Hiiree delivered his. disciples 
from all their enemies, whether among men or the inferior 
aninials }——Hiingsté taught his disciples the mysteries of 
yori; and obtained absorption himself -while performing 
‘the ceremonies of a yog@é ;—Mitnoo’s fame filled:the three 
worlds, and ascended even as far as Siityii-loki: ;—Dhtn- 
witntiiree delivered all diseased persons from theit disorders 
on their mere remembrance: of his name, Bad gave: ‘the 
water of immortality to the gods;-—Vyasti arranged the 
‘welts,’ was the author’ of the poorants, &e, + Vibhoo ‘was 
‘the spi spiritual guide. of f 20,000 disciples, whom he taught the 
kpowledge,.of- ‘Briaabii, and the. ceremanies. of .yopias—> 

Gityhsenis cleared the earth of hypaerites sad wicked: pera 
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sons3+V oikoont’hit created the Heaven of. Visknao:-knowa 
by. this name, and performed: other -wonders ;—Üjitů in- 
structed: the gods to churn the sea to.obtain the water of 
immortality, and did other things which distinguished him 
as an incarnation ;~—Mohtnéé was incarnate, to prevent the 
giants from obtaining the water of Immortality at. the 
churning of the sea;—Nariidi revealed 'the work called 
Voishnivii Tiitrt. The following incarnations are.ex- 
pected: Sarvitbhoumit to dethrone the present Indra, and 
instate Biilee in his stead ;—Vishwiksénti as the friend. of 
Shimbhoo, when he becomes the king of heaven ;—Dhiire 
mi&-sétoo to nourish the three worlds ;—Soodhama to assist 
Roodrii-saviirnee, the twelfth of the fourteen miimoos j—+ 
Yogéshwiri: to place Diviis-plitee on the throne of Indrit;—- 
Vrihudbhanoo to make known many new religious ceremo- 
nies.—The reader, however, is not to suppose. that there 
are no other incarnations mentioned in these marvellous 
books: every hero, and every saint, is complimented.by 
these writers as an incarnate deity. 


-Lhave not discovered any proof in the Hindoo writings, 
or in conversation with learned natives, that these incarnate 
persons are personifications of any of the divine attributes; 
or that these stories’ have any other than a literal meaning. 
No doubt-they were written as fables, which the ignorance 
of modérn Hindoos has. converted-into facts; or many of 
them may relate to. common events here magnified: into 
miractes. 


‘Stone fntagés of Vistnoo até made for sale; and wore 
shipped in’ the" ‘houses of those who have chosen ‘hint Yor 
their gdardian deity. There are no, public festivals ind 
of thie god, yet he is wopshipped at the offering glab 
sacrifies p inthe fomm of meditation. used daily gi 
c2 
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bramhiins pat the times when ‘ the five gods’ are worshipped, 
and also at the commencement of each shraddhi. No 
bloody sacrifices are offered to Vishnoo. The offerings 
presented to him consist of fruit, flowers, water, clarified 
batter, sweetmeats, elothy ornaments, &c. 


Many choose Vishnoo for their guardian deity. These 
persons are called Voishniiviis. The distinctive mark of 
this sect of Hindoos consists of two lines, rather oval, 
drawn the whole length of the nose, and carried forward in 
two straight lines across the forehead. This mark is com- 
mon to the worshippers of all the different forms of Vishnoo, 
it is generally made with the clay of the Ganges ; sometimes 
with powder of sandel ‘wood. 


Vishnoo has a thousand names‘, among which are the 
following :—Vishroo; that is, the being into whom, at the 
destruction of the world, all is absorbed.—Narayini, or, 
he who dwelt in the waters*, and he who dwells in the minds 
of the devout.—-Voikoont’hi, or, the destroyer of sorrow.— 
Vishtúrú-shrúva, or, he who, in the form of Viratii, is all 
eye, all ear, &c.—Rhishéékéshii, viz. the god of all the 
members, and of light—Késhiivi, or, he who gave being 
to himself, to Brimha and Shivii; or, he who has excellent 
hair.—Madhivis, or, the husband of Likshmé.—Miudhoo- 
sdodhiint, the destroyer of Midhoo, a giant.—Swimbhoo, 
or, the self-existent.—Doityaree, or, the enemy of the 


The meaning of the principal names of some of the goda is to be 
found in the camment upon the Umiri-koshi, by Bhürütü-nmüllik ü. 
Jupiter had so'many mames, they could scarcely be numbered; some 
of them derived from the places where he lived and was worshipped, and 
ethers from the actions he performed. 
`a. At the time of a priifiyti, when every thing is reduced to the element 
of water, Vichnoo sits on the snake Uniintti, which has 1900 heads 
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giants.—Poondirétkakshi, or, he whose eyes are like the 
white lotus.—Govindi, or, the raiser of the earth —Pitam- 
viru, or, he who wears yellow garments.—Uchyooti, or, 
the undecayable.—Shariingéé, or, he who possesses the 
horn bow.—Vishwikshéni, or, he whose soldiers fill all 
quarters of the world.—Jinarddiinit, or; he who afflicts the 
wicked, and, he of whom emancipation is sought.—Ptdmii- 
nabhi, or, he whose navel is like the water lily —Vishwim- 
viru, or, the protector of the world.—Koitiibhijit, or, he 
who overcame the giant Koitúbhů. 


Vishnoo has two wives', Likshméé, the goddess of pros- 
perity, and Sirtiswiiteé, the goddess of learning. The 
former was produced at the churning of the sea: Siris- 
witéé is the daughter of Brimha. 


The following description of the heaven of Vishnoo jis 
taken from the Mihabharité. This heaven, called Voi- 
koont’hi, is entirely of gold, and is eighty thousand miles 
in circumference. All its edifices are composed of jewels. 
‘The pillars of this heaven, and all the ornaments of the 
buildings, are of precious stones. ‘The chrystal waters of 
the Ganges fall from the higher heavens on the head of 


? One of the Hindoo poets, in answer to the question, Why has Visis 
noo assumed a weoden shape? (alluding to the image of Jigtinnat’ht,) 
says, ‘The troubles in his family have turned Vishnoo into wood : in the 
first place, he has two wives, one of whom (the goddess of learning) is 
constantly talking, and the other (the goddess of prosperity) never re- 
mains in‘one place :*to increase his ‘troubles, Ae sits on a snake; his 
dwelling is inthe water, and: he rides on a bird.’ AH the Hindoos 
acknowledge that it is a great. misfortune for a man to have two wives;, 
especially if both live in ong house. 

= The work called Ktrmt-Vipakt says, that the heavens of Vishnoa, 
Brümha, and Shiviiare upon three peaks.of the mountain Soomérop ; and 
that atthe bettom.of these peaks are the heavens of twenty-one other gods. 
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Droovil,: and: from thence into the bunches of hair on the 
heads of seven rishees in this heaven, and from thence they 
fall and form a river in Vo'koont’hi. Here are also fine 
pools of water, containing blue, red, and white water-lilies, 
the flowers of some ef which contain one hundred petals, 
and others a thousand; gardens of nymphoeas, &c. Ona 
seat as glorious as the meridian sun, sitting on water-lilies, 
is- Vishnoo, and on his right hand the goddess Likshméé. 
From the body of Likshméé the fragrance of the lotus ex- 
tends 800 miles. This goddess shines like a continued blaze 
of lightning. The dévirshees, rajiirshees, a4 d siptiirshees 
constantly celebrate the praise of Vishnoo ard Lukshméé, 
apd meditate on their divine forms. The brémhiirshéés 
chant the védiis. The glorified voishntiviis approach Vish- 
noo, and constantly serve him. The gods” are also fre- 
quently employed in celebrating the praises of Vishnoo ; 
and Giroort, the bird-god, is the door-keeper. 


—_=-— 


SECT. IL.—Shiviz. 


.Smivvu, the destroyer, has the second place among the 
Hindoo deities, though in general, in allusion to their 
offices, these three gods are classed thus: Brimha, Vish- 
noo, Shivii. l 


This god is represented in various ways. Inthe form of 
meditation used daily by the bramhins he is described as 
a silver coloured man, with five faces; an additional ẹye° 


8 These gods ure supported to be visitors dt Vishnoo s. 
© One of the names of Shivii is Trildchint, viz. the three-eyed. One 
of the names of Jüpiter was Trioculus, (Triophthalmos,) given him by the 
Greeks, Pecausé We had three eyes. An image of this kind’ was set up 
in Troy, which, besite the usual two eyes, had a third in the forehead. 
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and a half-moon grace each forehead’. He has foúr 
arms; in one hand he holds a púrůshoo; in the second a 
deer; with the third he is bestowing a blessing, and with 
the fourth he forbids fear: he sits on a lotus‘, and wears a 
tyger-skin garment. 


At other times Shivii is represented with one head, three 
eyes, ‘and two arms, riding on a bull, covered with ashes, 
naked, his eyes inflamed with intoxicating herbs", having 
in one hand a horn, and in the other a drum. 


Another image of Shiva is the lingú, a smooth black 
stone almost in the form of a sugar-loaf, with a projection 
at the base like the mouth of a spoon. 


There are several stories in the pooraniis respecting the 
origin of the lingit worship, three of which J had translated, 
and actually inserted in this work, leavipg out as much as 
possible of their offensive parts: but in correcting the 
proofs, they appeared too gross, even when refined as much 
as possible, to meet the public eye. It is true I have 
omitted them with some reluctance, because I wish that the 


P At the churning of the sea, Shivii obtained the moon fọr his share, 
and fixed it, with all its glory, in his forehead. 

<a It appears that this plant was formerly venerated by the Egyptians 
as much as it is now by the Hindoos. The sacred images of the Yartars, 
Japanese, and other nations are also frequently represented as placed 
upon it, 


* Bacchus, whoappears te bear a pretty strong resemblance to Shiv, 
js said to have wandered about-naked, or to have had no other covering 
than a tyger’s skin, which is the common garment of Shivi, aad, of his 
follawers, the sünyasĉës. The bloated image of Shiva corresponds with 
that, of Bacchus ; and though the Indian god did not intoxicate himself 
with wine, yet his Image is evidently that of a drunkard. Shivi per 
petually smoked intoxicating herbs, 
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apologists for idolatry should be leff'without excuse, and that 
the sincere Christian should know what those who wish to 
rob him of the Christian Religion mean to leave in its stead. 


From these abominable stories, temples innumerable 
have arisen in India, and a Shiva ling placed in each of 
them, and WORSHIPPED as A Gop!! These temples, 
indeed, in Bengal and many parts of Hindoost’han, are far 
more numerous than those dedicated to any other idol ; and 
the number of the daily worshippers of this scandalous 
image, (even among the Hindoo women,) who make the 
image with the clay of the Ganges every morning and 
evening, is beyond comparison far greater than the wor- 
shippers of all the other gods put together. 


The account of the origin of the phalli of the Greeks 
bears a strong and unaccountable resemblance to some 
parts of the pouranic accounts of the ling; Bacchus was 
angry with the Athenians, because they despised his solem- 
nities, when they were first brought by Pegasus out of 
Beeotia into Attica; for which he afflicted them with a 
grievous disease, that could have no cure, till, by the advice 
of the oracles, they paid due reverence to the god, and 
erected phalli to his honour; whence the feasts, and saeri- 
fices called Phallica were yearly celebrated among -the 
Athenians.—The story of Priapus is too indecent, and too 
well known to need recital. Should the reader wish for 
farther information orí this subject, he is referred to an 
extract from Diodorus Siculus, as given in the Reverend 
Mr. Maurice’s second volume of Indian Anfiquities. The 
perusal of this extract may help further to convince the 
reader that the old-idolatry, and that of the present race 
of Hindoos, at least in their abominable nature, and in some 
of their prominent features, até ONE, 
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Beside the clay image of the ling, there are two kinds 
of black stone lingis Mhese are set up in the Hindoo 
temples*. The first is called swiytimbdd, (the self- 
existent,) or únadeet, that which has no beginning. The 
second they call vant-lingi, because Vani, a king, first 
instituted the worship of this image, These stones are 
brought from the neighbourhood of the river Gindhikéé, 
which falis into the Ganges near Patna. The images are 
made by Hindoo and Misiilman stone~cutters. 


There is another form in which Shivú is worshipped, 
called Mitha-kali. This is the image of a smoke-coloured 
boy with three cyes, clothed in red garments. His hair 
stands erect; his teeth are very large; he wears a necklace 
of human skulls, and a large turban of his own hair; in one 
hand he holds a stick, and in the other the foot of a bed- 
stead; he has a large belly, and makes a very terrific 
appearance, Shiv is called Mttha-kali, because he destroys 
gll; by which the Hindoos mean, that all is absorbed in him 
at last, in order to be reproduced", 


Images -of this form of Shiv are not made in Bengal; 
but a pan of water, or an tinadee-lingt, is substituted, 
before which bloody sacrifices are offered, and other cere- 


‘It is remarkable, that a stone image, consecrated to Venus, bore a 
strong resembiance to the lingti. Of this stone it is said, that it was 
“ from the top to the bottom of an orbicular figure, a little broad beneath ; 
the circumference was small, and sharpening towards the top like a sugar 
loaf, The reason unknown.” 

t At the time of a great drought, the Hindoos, after performing its 
worship, throw very large quantities of water upon this tnadee-lingtt, in 
order to induce Shivü to give them rain. 

= Some say Saturn received lüs name, hecause he was satisfied with 
the years he devoured. Saturn was also represented as devouring hfs 
children, gud vomiting them up again. 

D 
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monies performed, in the month Choitri, at the new moon. 
Only a few persons perform a S Except before 
this image, bloody sacrifices are never offered to Shivi, 
who is himself called a voishniivi, i. e. a worshipper of 
Vishnoo, before whose image no animals are slain, and 
whose disciples profess never to eat animal food. 


Under different names other images of Shivi are de- 
scribed in the shastriis; but none of these images are made 
at present, nor is any public worship offered to them. 


Those who receive the name of Shivii from their spiritual 
guides, are called Soivyŭs. The mark on the forehead 
which these persons wear, is composed of three curved 
lines like a half-moon, to which is added a round dot on 
the nose. It is made either with the clay of the Ganges, 
or with sandal wool, or the ashes of cow-dung. 


Worship is performed daily at the temples of the ling; 
when offerings of Various kinds are presented to this image. 
If the temple belong to a shdddrii, a bramhiin is employed, 
who receives a small annual gratuity, and the daily ‘offer- 
ings*, These ceremonies occupy a few minutes, or half 
an hour, at the pleasure of the worshipper. Many persons 
living in Bengal employ bramhiins at Benares to perform 
the worship of the lingi in temples which they have built 
there, 


„Every year, in the month Phalgoont, the Hindaos make 
the image of Shivii, and worship it for one day, throwing 


= The shastris prohibit the bramhiins fram receivi_. the offerings pre- 
#ented to Shivi: the reason I have not discovered, The bramhtins, 
however, contrive to explain the words of the shastyt in such a manner, 
#5 to secure the greater part of the things presented te this idol. 
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the image the next day into the water. This worship is 
performed in the night#and is accompanied with singing, 
dancing, music, feasting, &c. The image worshipped is 
either that of Shivú with five faces, or that with one face. 
In the month Maghi also a festival in honour of Shivi is 
held for one day, when the image of „this god sitting on a 
bull, with Parvitéé on his knee, is worshipped. This form 
of Shivii is called Hirt-Gouréé’, 


In the month Choitri an abominable festival in honour 
of this godis celebrated; when many Hindoos, assuming 
the name of súnyasččs, inflict on themselves the greatest 
cruelties. Some of the chief sinyaséés purify themselves 
for a month previously to these ceremonies, by going to 
some celebrated temple or image of Shivi, and there eating 
only once a day, abstaining from certain gratifications, re- 
peating the name of Shivú, dancing before his image, &c. 
Other siinyastés perform these preparatory ceremonies for 
fifteen, and others for only ten days; during which time 
parties of men and boys dance in the streets, having their 
bodies covered with ashes, &c. and along piece of false 
hair mixed with mud wrapped round the head like a turban. 


A large drum accompanies cach party, making a horrid 
din. 


On the first day of the festival, these stinyas&¢s cast 
themselves from a bamboo stage with three resting places, 
the highest about twenty feet from the ground. From 
this height these persons cast themselves on iron spikes 
stuck in bags of straw. These spikes are laid in a reclining 
posture, and when the person f:lis they almost constantly 
fall down instead of entering his body. There are instances 


Hürü is the name of Shivi, and Gonrté that of Doors. 
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sounds of their filthy songs. As we entered the village where 
the temple of this great goddess is situated, the crowds were 
so great that we could with difficulty get our vehicles along, 
and at last were completely blocked up. We then alighted, 
and went amongst the crowd. But who can describe a scene 
like this ?—Here, men of all ages, who intended to have 
their tongues pierced, or their sides bored, were buying 
garlands of flowers to hang round their necks, or tie round 
their heads ;—there, others were carrying their offerings to 
the goddess :— above the heads of the crowd were seen no- 
thing but the feathers belonging to the great drums, and 
the instruments of torture which each victim was carrying 
in his hand. These wretched slaves of superstition were 
distinguished from others by the quantity of oil rubbed on 
their bodies, and by streaks and dots of mud all over them : 
some of the chief men belonging to each company were 
covered with ashes, or dressed in a most fantastic manner, 
like the fool among mountebanks. För the sake of low 
sport, some were dressed as English women ; and others had 
onʻa hat, to excite the crowd to laugh at Europeans. As 
soon as we could force our way, we proceeded to the tem- 
ple of Kalé@, where the crowd, inflamed to madness, almost 
trampled upon one another, to obtain a sight of the idol. 
We went up to the door-way, when a bramhiin, who was 
one of the-owners of the idol, addressed one of my compa- 
nions in broken English: “ Money—money—for black 
mother.” My friend, not much liking the looks of his black 
mother, declared he should give her nothing. From this 
spot we went into the temple-yardy where two or three 
blacksmiths had begun the work of piercing the tongues 
and boring the sides of these*infutuated disciples of Shivi. 
The first man seemed reluctant to hold out his tongue; but 
‘the blacksmith, rubbing. it with something like flour, and 
having a ‘piece of. cloth betwixt his fingers, laid firm hold, 
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dragged it out, and, placing his lancet under it in the mid- 
dle, pierced it through, and let the fellow go. The next 
person, whose tongue we saw cut, directed the blacksmith 
to cut it on a contrary side, as it had been already cut twice. 
This man seemed to go through the business of having his 
tongue slit with perfect sang froid. The company of natives 
were entirely unmeved, and the blacksmith, pocketing the 
trifling fee given by each for whom he did this favour, laughed 
at the sport. 1 could not help asking, whether they wefe not 
punishing these men for lying.—After seeing the operation 
performed on one or two more, we went to another group, 
where they were boring the sides. The first we saw under- 
going this operation was a boy, who might be twelve or 
thirteen years old, and who had been brought thither by 
his elder brother to submit to this cruelty. A thread rubbed 
with clarified butter was drawn through the skin on each 
side, with a kind of lancet having an eye like a needle. He 
did not flinch, but ‘hung by his hands over the shoulders of 
his brother. I asked a man who had just had his sides 
bored, why he did this? He said, he had made a vow to 
Kaléé at a time of dangerous illness, and was now perform- 
ing this vow: a bye-stander added, it was an act of holi- 
ness, or merit. Passing from this group, we saw a man 
dancing backwards and forwards with two canes run through 
his sides as thick as a man’s little finger. In returning to 
Calcutta we saw many with things of different thicknesses 
thrust through their sides and tongues, and several with the 
pointed handles of iron shovels, containing fire, sticking in 
their sides. Into this fire every now and then they threw 
Indian pitch, which for the moment blazed very high. 1 _ 
saw one man whose'singular mode of self-torture struck me 
much: his breast, arms, and other parts of his body, were 
ettirely covered with pins, as thick as nails or packing nee- 
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dles. This is called vanii-phdra*. The person had made 
a vow to Shivit thus to pierce his body, praying the god to 
remove some evil fram him. 


Some siinyaséés at this festival put swords through the 
holes in their tongues; others spears; others thick pieces of 
round iron, which they call arrows. Many, as a bravado, 
put other things through their tongues, as living snakes, 
bambeos, ramrods, &c. Others, to excite the attention of 
the crowd still more, procure images of houses, gods, tem- 
ples, &c. and placing them on a single bamboo, hold them 
up in their hands, and put the bamboo through their’ 
tongues. In 1805, at Calcutta, a few base fellows made a 
bamboo stage, placed a prostitute upon it, and carried her 
through the streets, her paramour accompanying them, 
having one of her ancle ornaments in the slit of his tongue. 
Another year a man put his finger through the tongue of 
another person, and they went along dancing and making 
indecent gestures together. Others put bainboos, ropes; 
canes, the stalk’ of a climbing plant, the long tube of the 
hooka, &c: through their sides, and rubbing these things 
with oil, while two persons go before and two behind to 
hold the ends of the things which have been passed through 
the sides, they dance backwards and forwards, making inde- 
cent gestures. These people pass through the streets with 
these marks of self-torture upon them, followed by crowds 
of idle people. They are paid by the towns or villages 
where these acts are performed, and a levy is made on the 
inhabitants to defray the expense, On the evening of this 
day some siinyaséés pierce the skin of theiy foreheads, and 
place a rod of iron in it as a socket, and on this rod fasten a 
lamp, which is kept burning all night. The persons bear- 
ing these lamps sit all night in or near Shivii’s temple, 


* Piercing with arrows. 


